AWAKENING VAJRA INTERNATIONAL

THE SOJONG-PRACTICE OF TEMPORARILY ABIDING IN
THE EIGHT MAHAYANA VOWS

and other practices assorted for
Saka Dawa and other auspicious occasions

prepared, translated and edited by
GYALTEN Jigdrel, (Senior) editor-cum-translator
THE GYALTEN TRANSLATION GROUP



THE SOJONG PRACTICE OF TEMPORARILY ABIDING IN THE EIGHT MAHAYANA VOWS

and other practices assorted for Saka Dawa and other auspicious occasions.

prepared, translated, and edited by the GYALTEN TRANSLATION GROUP

The Sojong-ritual text has been translated, edited, and typeset by GYALTEN Jigdrel of the GYAL-
TEN TRANSLATION GROUP with the shared intent of preserving the unfathomable legacy of H.E.
CHODEN RINPOCHE with the sincere hope that future generations of sincere and genuine practition-
ers may partake in the inestimable benefit of the teaching. The other texts in this volume have been
drawn from pre-existing AVI prayer books with minor adaptations. This version has been finalized
on 21st May 2021.

The Sojong-practice of temporarily abiding in the eight Mahayana vows has been extracted from
the inceptive segments of the Nyungnd practice text composed by His Holiness, the Seventh Dalai
Lama, Kéalzang Gyatso, entitled: “The Nyungnd ritual in the Tradition of (Bhiksuni) Laksmi, the
means Means of Accomplishing the Eleven-Faced Great Compassionate One, Avalokitesvara ..”. It
has been furnished with material interpolated from the King of Aspiration-Prayers and the Jorcho
practice. The Tibetan version of the text has been gracefully provided by the TBRC and, according
to the listing on the website, does not fall under any type of copyright restriction. The title of the
N a ~ a
text in the original Tibetan is &9 |deﬂ]N"~I'§ﬂ]N'§'&§"~l'ﬂ‘11'qg'ﬂ]Sﬂ]'ﬂ'ﬁ“N'&l'@ﬂN'g’g@z:wg:'q;'nﬁw
u agﬂ] 'ﬁ‘(’q SA'H'H q"q %aﬁ KR 'ﬂ']N;'ﬁEN '@‘N ‘JR'R @Q" N ’:‘I/ ” .

© This work, being based on freely available material that is not subject to copyright, can be
cited and shared in its English rendition in verbatim format with a reference to the GYALTEN

TRANSLATION GROUP as the original translating agent.

The images been reproduced with the express permission from the private collection of the constitu-
ent members of the GYALTEN TRANSLATION GROUP, as well as from unspecified sources expressly

marked either as ‘fair use’ or ‘free-licence’.

Write us at info@awakeningvajrainternational.org

Visit us online under
www.awakeningvajrainternational.org (for western languages)
www . chodenrinpoche.com (for Tibetan language access)

Awakening Vajra International Lama Gaun Tashi Rapten Monastery

3888 Balcom Road, San José, CA 95148 USA | Pharping, Dakshingkali-11, Kathmandu, Nepal


mailto:info@awakeningvajrainternational.org
www.awakeningvajrainternational.org
www.chodenrinpoche.com

D
PSE%
o9

Kindly note that there are no restrictions as to who is permitted to view and
practice the material presented herein.

Y

gentle reminder:

Dharma books, notebooks, and other reading material should be kept in a clean place.
They should not be sat upon, stepped over or on, or placed directly on the floor. A
cloth covering can be wrapped around these books when carrying or storing them and
can be spread on the ground when these books are placed down. It will be helpful
to place your books as compactly as possible near your seat to allow others to walk
by easily. In addition, paper with Dharma notes on it should not be taken into the
bathroom or discarded in unclean places. For disposal, they can be burned or put in
special receptacles available for that purpose.



KyaBJE CHODEN RINPOCHE

I make supplications at the adamantine, lotus-like feet [of]
The body of the Lama, precious like a jewel,
By whose kindness great bliss

Dawns in a mere instant.



KHEN RINPOCHE GESHE GYALTEN

“A prayer book is the blessing of the Guru that awakens the seed of Buddha-nature
within us, causing it to sprout. It is the enlightened activity of the Buddha that
aids the growth of that sprout into a mighty tree. It is the essence of Dharma that
provides sheltes as the mighty tree of happiness and peace within. It is the support
of the Sangha that encourages us to reach for and taste the fruits of that tree. For
all these reasons, we should appreciate, treasure, and respect a prayer book.”
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AS THEY ABIDE IN THE PURELAND OF MAITREYA



1 Preliminary note from the AVI Office

Khen Rinpoche Geshe Gyalten has requested that all his students practice diligently during the Saka
Dawa Diichen month-long celebration (May 12 - June 10*) in memory of Buddha Sakyamuni’s
birth, enlightenment and paranirvana. The merits of one’s practices, during this period, will be
multiplied a hundred thousand times. All Buddhist practitioners should make great effort in practi-
cing Dharma, Bodhisattva intentional generosity, and all-encompassing compassion. If you can, do
the practices listed below at least once per day. In general, be aware of and increase your virtuous
actions in body, speech and mind, and in particular observe and practice the Eight Mahayana Pre-
cepts. The most important day of this celebration is May 26 2021. Please make a concerted effort
to practice wholeheartedly throughout the month, ideally on a daily basis, and especially fervently

on the 26, The practices advised for this month are:
@ The Sojong practice of temporarily abiding in the Eight Mahayana-Precepts
@ The Meditation and Recitation of Praises to Buddha Sakyamuni
@ Reciting and Reflecting on the Heart Sutra
& Reciting and Reflecting on the Diamond Cutter Sutra
@ Reciting the Long Life Prayer for Khen Rinpoche Geshe Gyalten
& Auspicious Wishes for H. E. Chéden Rinpoche Tenzin Gyalten
& Dedication to the Welfare of All Sentient Beings

May merit and virtue increase!

May 15, 2021
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2 The Ritual for Taking the Eight Mahayana Precepts

Going for refuge in one’s Guru as the Embodiment of all objects of refuge

The Guru is the Buddha, the Guru is the Dharma,;
Likewise, the Guru is the Sangha.
The Guru is the creator of all [liberating qualities]

I go for refuge to the Gurus. (3x)

Generating Bodhicitta

In order to achieve my own, as well as others’ aims,
I generate the mind of Bodhicitta. (3x)

Purifying the Location

May the ground everywhere become a pure place,
Free of gravel and other such [undesirable objects],
Even as the palm of the hand,

Smooth and in the nature of lapis lazuli.

Intoning the offering-Cloud Mantra

OM NAMO BHAGAVATE VAJRASARA-PRAMARDANE / TATHAGATAYA /
ARHATE SAMYAK-SAMBUDDHAYA / TADYATHA / OM VAJRE VAJRE /
MAHAVAJRE / MAHA-TEJAVAJRE / MAHA-VIDYA-VAJRE |/ MAHA-
BODHICITTA-VAJRE / MAHA-BODHI-MANDOPASAMKRAMANA-VAJRE /
SARVA-KARMAVARANA-VISODHANA-VAJRE SVAHA (3x)

Invoking the Power of Authenticity

By virtue of the authenticity of the Three Jewels,

By force of the blessings of all Buddhas and Bodhisattvas,
Owing to the great might of the fully assembled two
collections [of merit and wisdom],

By strength of the inconceivable, perfectly pure Dharmadhatu,

May all offerings become suchness.
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Inviting the Guru

Protector of all beings without exception,
Divine, ceaseless pacifier of the forces of the hordes of maras,
You, who perfectly knows all things bar none,

Bhagavan, please come here, together with your retinue.

Prayer in seven Points

With an attitude of reverence, I prostrate with my three doors [of body, speech, and mind],
I present clouds of every kind of offering, actually arranged as well as mentally put forth,

I confess all harmful acts accumulated since time immemorial,

I rejoice in the virtue of exalted and common beings.

Please, remain stably until samsara ceases

And turn the wheel of Dharma for migrators.

I dedicate my own and others’ virtues to great enlightenment.

Extensive Mandala-Offering

OM VAJRA-BHUMI AH HUM-—the greatly powerful foundation of gold. OM VAJRA-
REKHE AH HUM —encircled on the outside by a perimeter of iron mountains, at its center
are Meru, the King of mountains, [the continent] Videha in the [inner] east, in the [inner| south is
Jambudvipa, in the [inner] west is Aparagodaniya, in the north, Uttarakuru, [flanked by the sub-
continents of] Deha and Videha [in the east|, Camara and Aparacamara [in the south], Satha and
Uttaramantrina [in the west], and Kurava and Kaurava [in the north]. [On the four great contin-
ents| are the precious mountain [in the east|, the wish-fulfilling tree [in the south], the wish-granting
cow [in the west], the crops that grows without cultivation [in the north]. The precious wheel, the
precious jewel, the precious queen, the precious minister, the precious elephant, the precious horse,
the precious general, and the vase of great treasure [are situated on the first tier]. The lady of grace,
the lady of garlands, the lady of song, the lady of dance, the lady of flowers, the lady of incense,
the lady of light [offerings|, and the lady of perfume [are the eight offering goddesses standing on
the second tier]. [On the third tier| is the sun and the moon, the precious parasol, and the ban-
ner [signifying] victory in all quarters. In the center are the choicest riches of deities and humans,
wanting in nothing, pure and enticing. These I offer to the gracious, precious root [guru] and the
holy, glorious, excellent lineage gurus—and specifically to guru [Jé Tsongkhapa], Losang Lord of
Sages, great Vajradhara, together with your divine entourage, as a pure realm. By strength of your
compassion, please accept them for the sake of migrators. Furthermore, having accepted them, out
of your affectionate love, please grant me and all migrators pervading the extent of space, who have

been my mothers, your blessing.
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IDAM GURU-RATNA MANDALAKAM NIRYATAYAMI!

Brief Mandala-Offering

I offer this ground, anointed with perfume, and strewn with flowers,
Adorned with Mount Meru, the four continents, the sun and the moon,
Conceiving of it as a Buddha-field.

May thereby all migrators come to enjoy a pure realm!

[IDAM GURU-RATNA MANDALAKAM NIRYATAYAMI]

Prostrating whilst intoning the Prostration-Mantra

OM NAMO MANJUSRIYE, NAMAH SUSRIYE, NAMA UTTAMA-SRIYE SVAHA (3x)

Taking the Eight Mahayana-Precepts

All you Buddhas and Bodhisattvas abiding in the ten directions, please grant me your attention;

[alternatively, if present:] teacher, please grant me your attention—

In the same way as the previous tathagatas, Arhats, fully perfected Buddhas, who, like the divine,
sagacious horse, and the great elephant?, accomplished what needed to be accomplished, undertook
[wholesome]| activity, cast aside the burden [of the five contaminated aggregates], thereupon achieved
their own aims, completely extirpated the fetters to [samsaric] existence, had impeccable speech,
utterly thoroughly liberated minds and magnificently stainless wisdom, [who] for the sake of all
beings, in order to bring benefit, in order to effect liberation, in order to eliminate famine, in order
to eradicate sickness, in order to accomplish the thirty-seven practices conducive to enlightenment, in
order to doubtlessly realize unsurpassed, perfect enlightenment, flawlessly accomplished the [practice
of keeping] the [eight precepts of the temporary| Sojong [ordination]; likewise so shall I, called [say
your name]|, from now until the break of day tomorrow, for the sake of all beings, in order to bring
benefit, in order to effect liberation, in order to eliminate famine, in order to eradicate sickness, in
order to accomplish the thirty-seven practices conducive to enlightenment, in order to doubtlessly
realize unsurpassed, perfect enlightenment, will flawlessly accomplish the [practice of keeping the
eight precepts of the temporary| Sojong [ordination]. (3x)

[If present,| the preceptor shall say “thab yin no” (‘this is the method’), in reply to which one says “leg so” (‘excel-
lent’). Having completed the third recitation, think that you have received the [eight vows of the temporary] Sojong

[ordination] in your mindstream in the form of light and rejoice. Then reinvigorate your Bodhicitta-motivation, the

altruistic aspiration to attain enlightenment for the sake of all sentient beings, by thinking:
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“Just as the Arhats of the past have abandoned all negative deeds of body, speech, and mind, such as
taking the lives of others, so shall I, for the sake of all migrators, abandon these negative deeds for a

day and devote myself to the pure practice of the training.”

Declaring one’s commitment to keeping the precepts for the designated period

From now on I shall not kill, shall not seize others’ possessions, neither engage in sexual activity, nor
speak untruthful words. I shall completely give up intoxicants, from which many [ethical] defects
ensue, shall not sit on high thrones [or luxurious, oversized beds]; likewise, I shall not take my meal
at inappropriate times, shall refrain from song and dance [and actively listening to music, or playing
musical instruments|, and shall not apply perfume, garlands, or ornaments. Just as the Arhats have
at all times refrained from negative actions, such as taking the lives of others, so too, shall I avoid
negative actions, such as taking the lives of others. May I quickly attain peerless enlightenment,
and may this world, afflicted by many sufferings, come to be liberated from the ocean of [doleful,

conditioned] existence.

The dharani of perfectly pure morality

One repeats the dharant of perfectly pure morality following one’s guru’s lead three times, after which one recites it

twenty-one times.

OM AMOGHASILA SAMBHARA, BHARA BHARA, MAHA-SUDDHA-SATTVA
PADMA-VIBHUSITA-BHUJA DHARA DHARA, SAMANTA, AVALOKITE HUM
PHAT SVAHA. (21x)

Prayer to keep pure morality

May my morality of ethical conduct be without fault,
May I perfectly uphold stainless morality.
By [upholding] morality free from conceit

May I successfully reach the farther shore of ethical conduct.

Perform three prostrations

Dedication prayers

May the precious, supreme mind of Bodhicitta
Arise where it has not arisen
Not diminish where it has arisen,

And increase ever more.

13



By this virtue, may all beings
Complete the accumulation of merit and wisdom
And attain the excellent two [kayas|®

Which arise from merit and wisdom.

Just as the heroic Manjusri, and likewise Samantabhadra
Realized [phenomena) just as they are,
So I, too, dedicate all these virtues

That I may follow suit and train in the footsteps of all of these [great beings].

Since this [manner of] dedication has been extolled
By all victors of the three times
This root of my virtue, in its entirety,

I dedicate wholeheartedly, so that [all beings might] perform good deeds.

14



3 Brief notes on the practice

Note that after the performance of this practice, one ought to guard the eight precepts until the

end of the designated period. The eight precepts comprise the four root vows and the four branch

vows. In order to sustain the four root vows, one guards the following precepts:

1. Not

taking life—one fully breaks this precept if the following for conditions simultaneously

apply:

(a)
(b)
()

(d)
2. Not

one consciously and correctly apprehends the object,
one is motivated by ignorance, attachment, or anger in one’s desire to actively take life,

one intentionally carries out the act that has as its purported aim the death of the

perceived being,
and as a result, the being in question—insect, human, bird, or other being—dies.

taking what is not freely given—one fully breaks this precept if the following for

conditions simultaneously apply:

(a)

(b)

()

(d)

3. Not

one consciously and correctly apprehends an object that is claimed by another person (or

institution) as their property,

one is motivated by ignorance, attachment, or anger in one’s desire to actively take what

has not been freely given,

one intentionally carries out the act that has as its purported aim the appropriation of an
object one knows to be claimed by another party as their property, be that clandestinely
or openly, by cunning or by force, be the object of high, middling, or little monetary

value.

The action is complete as soon as the thought arises: “I have successfully taken what has

not been freely given”.

engaging in sexual activity. When taking the precept not to engage in sexual activity,

one ought to desist from sexual activity of all kinds, be that solitary or with individuals of the

opposite or same gender, indoors or outdoors, in a sacred or profane environment, irrespective

of orifice such as the mouth, vagina or anus, or an orgasm experienced by rubbing against

one’s own or another’s thigh, etc.

(a)

(b)

one consciously and correctly apprehends an object in respect to which the desire to

engage in sexual activity arises,

one is motivated by ignorance, attachment, or anger in one’s desire to to pursue sexual

activity,
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(c) one intentionally carries out the act that has sexual activity as its purported result.

(d) The action is complete as soon as the sexual organs meet and sexual pleasure is experi-

enced.

4. Not speaking untrue words: the basis of communicating untruths is anything that one has

seen, not seen, heard, or not heard etc. which one knows to be untrue.
(a) one knows the object to be communicated to be a falsehood,

(b) one is motivated by ignorance, attachment, or anger in one’s desire communicate untruths.
Note that communicating an untruth for the sake of telling a joke also counts as speaking

untruths.

(¢) Onme intentionally carries out the act of communicating untruths, be that by speech, bodily
gestures, or by remaining silent, by oneself or via an intermediary agent—whatever the

case may be.

(d) The action is complete as soon as the intended person comprehends the falsehood—

irrespective of whether he or she believes the communication or not.

5. Not partaking of intoxicating substances means entirely abstaining from alcohol, recreational
drugs such as Marihuana, opioids, pharmaceutical narcotics, and any other mind-altering

substances®.

6. Not to sit on high thrones or luzurious beds means avoiding reclining on high seats or repres-
entative beds fashioned from inappropriately ostentatious material. Of course, this does not
apply to the context of giving a teaching, where sitting on such a throne for the convention is

positively desirable.

7. Not to partake of one’s meal at inappropriate times means refraining from the intake of food
before dawn and after noon. Furthermore, in the context of the eight Mahayana-precepts, one
likewise should avoid ‘black foods’, i.e. meat, eggs, garlic, and onions and limit the amount of

one’s food intake to one plate, and not ask for a second helping.

8. Not to engage in singing, dancing, playing and actively listening to music; not to apply per-
fumes, garlands, or ornaments means one should abandon these things for the sake of pastime,
distraction, and the enhancement of one’s appearance. This includes armlets, nail polish, lip-
stick, massage oils, etc. If music, chanting, song and dance are performed as an offering to the
Buddhas and Bodhisattvas, no fault ensues, yet one is asked to truly check one’s motivation
and ascertain a stable degree of sincerity before giving such an offering. If one finds one par-
tially employs the context of musical offering as a pretext, one better avoids making such an

offering for the time being.

Moreover, the following points might be beneficial to note:
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Though it is generally advisable to take the eight Mahayana precepts from one’s guru, or from
a teacher one has established a dependable basis of trust with, one can also take the precepts

in front of any representation or statue of Buddha Sakyamuni.

One is advised to take the eight Mahayana precepts on auspicious days during which the merit

accrued is multiplied, though of course the precepts can be taken on any desired day.

Traditionally, one takes the precepts at daybreak and keeps them until dawn the next morning,
though one can also shorten the time period in accordance with the given circumstances. For
example when one receives guests for a lunch after noon, one can take the precepts after
lunch, clearly stating to oneself, the preceptor, or the visualized Buddhas and Bodhisattvas

the intended period, for which one sets out to guard the precepts.
The eight Mahayana precepts can be taken before having taken refuge by way of ceremony.
The eight Mahayana precepts are greatly enhanced if taken with the Bodhicitta-motivation.

In case that due to inattentiveness, one breaches or damages any precept, one should recite
the dharant of perfectly pure morality (at least) three times without unnecessary delay in order
to reinstate the precept, although one is strongly encouraged to keep the precepts as purely

as possible and avoid infractions.
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4 Meditative Recitation of the Praises to Buddha

Sakyamuni

Teacher, Foe Destroyer, Thus Gone, Fully and Perfectly Awakened Buddha, Endowed with know-
ledge and good conduct, Gone to bliss, Knower of the world, Helmsman of ordinary beings to be
tamed, Supreme one, Teacher of all gods and humans, Buddha, Foe Destroyer, Glorious Victorious

One, Sakyamuni, to you I pay homage, make offerings and go for refuge. (3x)

When you, Greatest of humans, were born,
You took seven steps on this great earth and you said:
“I am supreme in this world.”

To you who were discerning at that time, I pay homage.

Completely pure body, supremely fine form,
Ocean of wisdom, like a golden mountain,
Fame that blazes in the three worlds,

Supreme protector, to you I pay homage.

Endowed with the supreme marks, a face like the stainless moon,
A color like gold, to you I pay homage.
The three worlds are not like you (who is) free of dust

Matchless one, endowed with knowledge, to you I pay homage.

Protector endowed with great compassion,
Omniscient teacher,
Field of ocean-like merits and good qualities

To the Thus Gone, I pay homage.

Through purity, free from attachment,
Through virtue, unconnected with the lower realms,
Unique, supreme Ultimate Meaning,

To the Dharma that brings peace, I pay homage.

From freedom teaching the path,

Well abiding in the pure trainings.
Holy field endowed with good qualities,
To the Sangha also, I pay homage.

Do not commit any non-virtuous actions;
Accumulate virtue and goodness;
Subdue your own mind:

This is the teaching of the Buddha.

18



Like a star, a mirage, a lamp,
[llusions, drops of dew, bubbles,
Dreams, lightning, and clouds:

Look at all conditioned phenomena as such.

Due to this merit, having attained the state of the all-seeing,
And thereby subduing the enemy of faults,
May I liberate migrators from the ocean of existence,

Stirred by the waves of aging, sickness, and death.

4.1 Short Praise to Sakyamuni Buddha
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I pray to the chief of the Sakyas,

Whose body was formed by ten million perfect virtues,

Whose speech fulfills the hopes of limitless beings,

Whose mind sees precisely all objects of knowledge.

4.2 Mantra incantation of Sakyamuni Buddha
In Sanskrit: [ 0 - Jd FEHA @7 | |

. v v ¢t \v \' \v v
In Tibetan: [HSF[NYYYFNRYFNY 3|
In English:  [TAD YATHA] OM MUNE MUNE MAHA-MUNAYE SVAHA®
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5 The Heart of the Perfection of Wisdom Sutra

I prostrate to the Bhagavati, the Perfection of Wisdom! Thus have I once heard: The Blessed
One was staying in Rajgrha at Vultures’ Peak along with a great community of monks and a
great community of Bodhisattvas, and at that that time, the Blessed One entered the meditative
absorption of the varieties of phenomena called the appearance of the profound. At that time as
well, the noble Avalokitesvara, the Bodhisattva, the great being, clearly beheld the practice of the
profound perfection of wisdom itself and saw that even the five aggregates are empty of inherent

existence.

Thereupon, through the Buddha’s inspiration, the venerable Sariputra spoke to the noble
Avalokite$vara, the Bodhisattva the great being, and said, “How should any noble son train who

wishes to engage in the practice of the profound perfection of wisdom?”

When this had been said, the noble Avalokitesvara, the Bodhisattva, the great being, spoke to
the venerable Saradvatiputra and said, “Sariputra, any noble son or noble daughter who so wishes
to engage in the practice of the profound perfection of wisdom should clearly see this way: they
should see perfectly that even the five aggregates are empty of inherent existence. Form is empty,
emptiness is form; emptiness is no other than form, form too is not other than emptiness. Likewise,
feeling, discrimination, mental formations, and consciousness are all empty. Therefore, Sariputra,
all phenomena are empty; they are without defining characteristics; they are not born, they do not

cease; they are not defiled, they are not undefiled; they are not deficient, and they are not complete.

Therefore, Sariputra, in emptiness there is no form, on feeling, no discrimination, no mental forma-
tions, and no consciousness. There is no eye, no ear, no nose, no tongue, no body, no mind. There
is no form, no sound, no smell, no taste, no texture, and no mental objects. There is no eye-element
and so on up to no mind-element including up to no element of mental consciousness. There is no
ignorance, there is no extinction of ignorance, and so on up to no aging and death and no extinction
of aging and death. Likewise, there is no suffering, origin, cessation, or path; there is no wisdom,

no attainment, and also no non-attainment.

Therefore, Sariputra, since Bodhisattvas have no attainment, they rely on this perfection of wisdom
and therein abide. Having no obscurations in their minds, they have no fear, and by going utterly
beyond error, they will reach the end of nirvana. All the Buddhas as well who abide in the three
times attain the full awakening of unexcelled, perfect enlightenment by relying on this profound

perfection of wisdom.

Therefore, one should know that the mantra of the perfection of wisdom—the mantra of great
knowledge, the unexcelled mantra, the mantra equal to the unequalled, the mantra that quells all

suffering—is true because it is not deceptive. The mantra of the perfection of wisdom is proclaimed:
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“Sariputra, the Bodhisattvas, the great beings, should train in the perfection of wisdom in this way.”

Thereupon the Blessed One arose form that meditative absorption and commended the holy
Avalokitesvara, the Bodhisattva, the great beings saying, “Excellent! Excellent! O noble child,
it is just so; it should be just so. One must practice the profound perfection of wisdom just as you

have revealed. For then even the Tathagatas will rejoice.”

As the Blessed One uttered these words, the venerable Sariputra, the holy Avalokitesvara, the
Bodhisattva, the great being, along with the entire assembly, including the worlds of gods, humans,

asuras, and gandharvas, all rejoiced and highly praised that spoken by the Blessed One.
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6 Recitation of the Diamond-Cutter Sutra (EfIfig%E K 2EE

The Sutra is arranged, for easy recitation, in English and Chinese. Gratitude is expressed to the
hard working predecessors working on previous versions of the AVI edition of this sutra. May their

merit increase.

6.1 Refuge (FRLE)

ﬁ"% 38| I pay homage to the Guru BRI Rl
ﬁ's‘fl' Qg‘”‘” I pay homage to the Buddha ER K13
ﬁ'g‘f' & || I pay homage to the Dharma Rk IE)A

q.g@viu}g” A= | pay homage to the Sangha (3x) BRI (=18)

6.2 Generation of Bodhichitta

I take refuge until I am enlightened
In the Buddha, the Dharma and the Sangha
By the merit I create from listening to the Dharma

May I attain Buddhahood in order to benefit all sentient beings.

HBBRGEIRPE -
EEXEmERERR
WERR LA RETOTE -
LB B R RE -

6.3 Generating the Four Immeasurables

May all sentient beings have happiness and the causes of happiness.

May all sentient beings be free from suffering and the causes of suffering.

May all sentient beings be inseparable from the happiness that is free from suffering.

May all sentient beings abide in equanimity, free from attachment for friends and hatred for enemies.
(3x)

FB—t)BIEEEEKERA -
B RERE SR -
F—t)BEABmEE DL -
FE—t)ABEMBERER  ZEFER - (=)



6.4 Opening Verse (F#&E)

Namo Curu Sakyamuni Buddha (3x)
FMERMENEER (=)

The Dharma, infinitely profound and subtle,
Is rarely encountered even in a million kalpas.
Now we are able to hear, study, and follow it,

May we fully realize the Tathagata’s intended meaning.

REERMWE « BTENHESR
HORERRE « BRUIKESR

6.5 Convocation of the Assembly (EZEREH75)

Thus I have heard. Once, the Buddha was staying in the Anathapindada’s Park at Jeta Grove in
Sravastl, with a community of 1,250 bhiksus. When it was mealtime, the World Honored One put
on his robe, took his alms-bowl, and went into the great city of Sravasti, going from house to house
to beg for food. This done, he returned to his abiding place, finished the meal, put away his robe

and bowl, washed his feet, arranged his seat, and sat down.

MERE - —RGEESEE « BEG0EE « BAXEER « TTEATAR - BREERE
« ERFHE o ABRAWMER « REHF « REEE « BEELRE « Bz « WKE « K&
2 o BUEMAL .

6.6 Subhiiti requests the Teachings (BH#E1&)

Then the elder Subhuti in the assembly arose from his seat, bared his right shoulder, knelt on his
right knee with his palms joined, and respectfully addressed the Buddha: “How remarkable, World-
Honored One, that the Tathagata is ever mindful of Bodhisattvas, protecting and instructing them
welll World-Honored One, when good men and good women resolve to attain unsurpassed complete
enlightenment (anuttara-samyaksambodhi), how should they mentally abide, and how should they
subdue their thoughts?” The Buddha said, “Excellent! Excellent! Subhuti, it is as you have
said. The Tathagata is ever-mindful of Bodhisattvas, protecting and instructing them well. Now
listen attentively, and I shall explain it for you: Good men and good women who resolve to attain
unsurpassed complete enlightenment should thus abide and subdue their thoughts.” The Venerable

Subhuti said: “Yes, World-Honored One. We are listening with great anticipation.”

RRERAZR « EARP « BIEEE « REAE « AREN « ERW « MAHS « 5
HE « MREEZFEZE « SNEEZE - €8 « 255 « EXA - BABIHE=RZ="5F



B o TITEIE « TIAIRRED « H5 « SEEAR « BER « LR « IRESESHEERE
« ENVERZE « ASHIR « ERLR « EBFELAN « BOFIE=_F=_ZRL - BUZ
£« MERARED « ER « B8 « FRLERE .

6.7 The Bodhisattva-Vow (AEIERADHEZ)

The Buddha said to Subhuti: “The Bodhisattvas and mahasattvas should thus subdue their thoughts:
All the different types of sentient beings, whether they are born from eggs, from wombs, from mois-
ture, or by transformation; whether or not they have form; whether they have thoughts or no
thoughts, or have neither thought nor non-thought, I will liberate them by leading them to nirvana
without residue. When immeasurable, countless, infinite numbers of sentient beings have been lib-
erated, in reality, no sentient beings have been liberated. Why is this so? Subhuti, if Bodhisattvas

abide in the notions of a self, a person, a sentient being, or a life span, they are not Bodhisattvas.”

HERSR « FEZEEIE « BOIRRED « FIBE—VIREZE « F00E « BE « B&
£ . BHEE - FAR - EEE - 58 - 5FER - BFEEREER . RESARRERM
BEZ « IRHERERIEERE - EERERAEE « OB « BER - FEEAHME
« AMH o REM - FEHE o BIIFEZE .

6.8 The practice of Charity free from Attachment (¥{T#{F 57 5EM)

“Furthermore, Subhuti, in the practice of charity, Bodhisattvas should abide in nothing whatsoever.
That is, to practice charity without attachment to form, sound, smell, taste, touch, or dharmas.
Subhuti, Bodhisattvas should practice charity this way, without attachment to anything. Why? If
Bodhisattvas practice charity without attachment, their merits are immeasurable. Subhuti, what

do you think? Is the space in the eastern direction measurable?”
“No, World-Honored One, it is immeasurable.”

“Subhuti, is any of the space above or below, in the four cardinal directions, or in the four interme-

diate directions measurable?”
“They are immeasurable, World-Honored One.”

“Subhuti, the merits attained by Bodhisattvas who practice charity without attachment are also

—o

immeasurable like space. Subhiiti, Bodhisattvas should abide in this teaching” BREZEIR  ZiE

B o BEFRME o TG o PR AERMIE o AMEBEREEME o AER - SEENZE
il o« AMERME o ALK « EEEAEBME o EREAJEE « ARER « REST « R
NEZEUEREAR « AL« HE « BER « FHRdts « MELEFEZE « oJBEAR « A0«
5 . AER - SEREENE o 8RNMEUZATREE « BER « SEERUMAUE



6.9 The Physical attributes of Buddhahood (MIEER 75 H)

“Subhuti, what do you think? Can one recognize the Tathagata by means of his physical appear-

ance?”

“No, World-Honored One. One cannot recognize the Tathagata by his physical appearance. Why

not? The Tathagata teaches that physical appearances are actually not physical appearances.”

The Buddha said to Subhuti: “All appearances are illusory. To see that appearances are not

appearances is to see the Tathagata.”

6.10 The Merit of uncontrived Faith (IEEHAB R HEN)

Subhuti addressed the Buddha, “World-Honored One, will there be any sentient beings who give
rise to true faith upon hearing this teaching?” The Buddha said to Subhuti, “Do not even say such
a thing. After my passing, in the last five hundred years [of the Dharma ending age], there will be
those who observe the precepts and cultivate merit, who have faith that these are words of truth.
You should know that these people have not merely cultivated the roots of virtue with one Buddha,
two Buddhas, three, four, or five Buddhas; they have cultivated all kinds of virtuous roots with

hundreds of thousands, even countless numbers of Buddhas.”

Upon hearing these passages, Subhuti, some will, in an instant, give rise to pure faith. The Tathagata
fully knows and fully sees these beings as they attain such countless merits. Why? It is because
these sentient beings are free from the notions of a self, a person, a sentient being, or a life span.
They are also free from the notions of dharmas or non-dharmas. “Why? If the minds of these
sentient beings cherish these notions, then they will cling to a self, a person, a sentient being, and a
life span. If they cherish the notion of dharmas, they will cling to a self, a person, a sentient being,
and a life span. Why? If they cherish the notion of non-dharmas, they will cling to a self, a person,
a sentient being, and a life span. Therefore one should not cherish dharmas or non-dharmas. For
this reason, the Tathagata often teaches: Bhiksus, know that my Dharma is like a raft. If even
the correct teachings (Dharma) should be abandoned, how much more so the incorrect teachings

(non-Dharma)?”

BERAGS « HE « FERE - CHNESHEY « £BEAL « BEREZR « ZFER »
MARE « BHER » ARAERE « RILESD « BEEGED « LUEAE « EEHZA « AR
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ABEUE « AEEZEEA « DIZ&RMW « WHKER « AELE « ARGE « WERFE « SRS
&R o fRIEA .

6.11 No Attainment, no Teaching (BFHER 2 FET)

“Subhuti, what do you think? Has the Tathagata attained unsurpassed complete enlightenment?
And does he explain the Dharma?” Subhuti said: “As I understand the meaning of what the Buddha
has said, there is no fixed teaching called unsurpassed complete enlightenment. And there is also
no fixed teaching that the Tathagata can convey. Why? The Dharma explained by the Tathagata
cannot be grasped or explained. They are neither Dharmas nor non-Dharmas. How is this so? It is

because all the saints and sages are distinguished by the Unconditioned Dharma.”

BER « RET « IRBHOHFZE=—F=—ZRH « NRBFAFREE « AERS « WIHEGH
PhEnsE « MATEE « BBZE =R . NEBTE « WRIR « @ALIE « WRPAERE
o EATIEL « AT o IBE o FFIEVER o PRDAEM « —)BE « ELEAAMAER

6.12 Real Merit has no Merit (fEHEDE/N)

“Subhuti, what do you think? If a person fills a trichiliocosm with the seven jewels and gives them
away in charity, wouldn’t the merit attained by this person be great?” Subhuti said, “Extremely
great, World-Honored One. Why? The nature of merit is empty; therefore the Tathagata says
that this merit is great.” The Buddha said: “But if a person comprehends and follows even a
four-line verse of this Sutra, and teaches it to others, this person’s merit would exceed that of the
former example. Why? Subhuti, all Buddhas and all of their teachings on unsurpassed complete
enlightenment originate from this Sutra. Subhuti, that which is called the Buddha Dharma is not
the Buddha Dharma; therefore it is called the Buddha Dharma.”

BER « RETT « ENR=TATHERLE . LRME - EAFRSER « ERZF « BE
RS « % « 8 « AL « 28T - BEERE « BMIKRERS « FEBA « RIE
Ko« RFEDENAEE « BiIAR « EEBR « @K « BER « —UJEH « ReEGHD
WEHHE_S—ERA « BUEURL « BER - FiBfhisE « BIFEVE « 2R/%A

6.13 The four developmental Stages of an Arhat (1HEtH72EN)

“Subhuti, what do you think? Does a Srotapanna’ have the thought: ‘I have attained the realization
of the Srotapanna’?” Subhuti said, “No, World-Honored One. Why not? Because ‘Srotapanna’
means ‘stream-enterer,” and there is in fact nothing to enter; one who does not enter into form,

sound, smell, taste, touch, or dharmas is called a Srotapanna.”



“Subhuti, what do you think? Does a Sakridagamin have the thought, ‘I have attained the real-
ization of the Sakridagamin’?” Subhuti said: “No, World-Honored One. Why not? Although
‘Sakridagamin’ means to go and come one more time, there is, in reality, no going and no coming.

Therefore he is called a Sakridagamin.”

“Subhuti, what do you think? Does an Anagamin have the thought, ‘I have attained the realization

of the Anagamin’?”

Subhuti said, “No, World-Honored One. Why not? ‘Anagamin’ means non-returning [to the human

world], but there is, in fact, no such thing as non-returning. Therefore he is called an Anagamin.”

“Subhuti, what do you think? Does an Arhat have the thought, ‘I have attained the realization of
the Arhat’?”

Subhuti said, “No, World-Honored One. Why not? There is, in reality, no such a thing called ‘Arhat.
World-Honored One, if an Arhat should give rise to the thought, ‘I have attained the realization of
the Arhat’, this means that he is attached to the notions of a self, a person, a sentient being, or a

life span.”

“World-Honored One, you have said that of all people I am the foremost in attaining the samadhi
of non-contention, and the foremost Arhat in being free from desires. But I do not have the thought
that I am an Arhat who is free from desires. World Honored One, if I give rise to the thought that
I have attained Arhatship, then you would not have said that Subhuti practices aranya—abiding
peacefully in non-contention. In reality, Subhuti abides in nothing at all, therefore Subhuti is called

one who abides peacefully in non-contention.”
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6.14 Transformation to a Buddha-world (itEEFL7H5ET)

The Buddha said to Subhuti, “What do you think? When the Tathagata studied under Dipamkara
Buddha, did he receive any Dharma?”



“No, World-Honored One, when the Tathagata studied under Dipamkara Buddha, he did not receive

any Dharma.”
“Subhuti, what do you think? Does a Bodhisattva transform a world into a Buddha world?”

“No, he does not, World-Honored One. Why not? One who transforms the world does not transform

the world; that is to transform the world.”

“And so, Subhuti, Bodhisattvas and mahasattvas should give rise to a pure mind that is not attached
to form, sound, smell, taste, touch, or dharmas. The mind should act without any attachments.
Subhuti, if there were a person with a body the size of Mt. Sumeru, what do you think? Wouldn’t
this body be huge?” “Extremely huge, World-Honored One. Why? The Buddha teaches us that a
body is not a body, hence it is called a huge body.”

HERER « RETWT « IREEREHN « REABFASA « A0 « BE « MRERE G
« RABHEMTE « RER « REGW « EEHERGHLIA « A0« HE o @TLE « HEEHALT
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6.15 Merits accrued by contemplating this Stutra (B&AEESET—)

“Subhuti, what do you think? If there were as many Ganghes Rivers as the grains of sand in the

Ganghes, wouldn’t the amount of sand contained in all those Ganghes Rivers be great?”

Subhuti said, “Extremely great, World-Honored One. If even the number of the Ganghes Rivers is

innumerable, how much more so their grains of sand?”

“Subhuti, now I tell you truthfully: If a good man or good woman fills as many trichiliocosms as the
grains of sand in all those Ganghes Rivers with the seven jewels, and gives them away in charity,

wouldn’t this merit be great?”
“Extremely great, World-Honored One.”

The Buddha said to Subhuti: “If a good man or good woman is able to comprehend and follow a

four-line verse of this Sutra and teach it to others, their merit will be far greater.”

BER « MEYFHRAEDE « MBDVEFET « RERT « 2T « ERBZA « BERS
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6.16 The most extraordinary Merit (BEIE#H 251+ 2)

“Furthermore, Subhuti, wherever one teaches or recites so much as a four-line verse of this Sutra,
that place should be venerated as a Buddha-shrine by heavenly beings, human beings, and asuras
in this world. How much more so is the case where one can completely remember, comprehend, and
follow this Sutra! Subhuti, you should know that such a person has achieved the highest, rarest of
accomplishments. Wherever this Sutra is present, it is as if the Buddha and the Buddha’s revered

disciples were also present.”

BRAER « BREL « HEN9EE « EAUEE « —TJHBXAMEE « SEHRE « 06
R o IDNBA « BEERTER « BER « BEHEA « B LEFE—HFBZE « EEAHEM
EZRE « IREH « EEERT

6.17 Naming of the Siitra (MIIZZRFAE+=)

Then Subhuti addressed the Buddha, “World-Honored One, what should we call this Sutra, and
how should we uphold it?”

The Buddha said to Subhuti: “This Sutra is called the Diamond of Perfect Wisdom. You should
revere this title and practice the Sutra accordingly. Why? Subhuti, the Buddha teaches that ‘prajna
paramita’ (perfection of wisdom) is not prajna paramita. Therefore it is called prajna paramita.
Subhuti, what do you think? Does the Tathagata have any Dharma to teach?” Subhiuti said to the
Buddha, “World-Honored One, the Tathagata has nothing to teach.”

“Subhuti, what do you think? Are all the tiny particles contained in this trichiliocosm great in

number?”
Subhiuti said, “Extremely great, World-Honored One.”

“Subhuti, the Tathagata teaches that tiny particles are not tiny particles. Therefore they are called
tiny particles. The Tathagata teaches that worlds are not worlds. Therefore they are called worlds.
Subhuti, what do you think? Can the Tathagata be recognized by means of his thirty-two physical
attributes?”

“No, he cannot, World-Honored One. One cannot recognize the Tathagata by means of his thirty-two
physical attributes. Why not? Because the Tathagata teaches that the thirty-two physical attributes

are in fact not real attributes. Therefore they are called the thirty-two physical attributes.”

“Subhuti, if a good man or good woman dedicates lifetimes as numerous as the grains of sand in
the Ganghes River to charitable acts, and another comprehends and follows even a four-line verse
of this Sutra and taught it to others, the merits gained by the latter would far exceed that of the

former.”
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6.18 A Mind free from Attachments (BEMEFIH 7355 11)

Upon hearing this sermon, Subhuti was moved to tears, having deeply understood its meaning and
significance. He said to the Buddha: “How remarkable, World-Honored One! You have taught us
such a profound Sutra. Even though I have long attained the Wisdom Eye, I have never heard such
a teaching before. World Honored One, if someone who hears this Sutra gives rise to pure faith, and
thus perceives the true nature of reality, we should know that this person has achieved the most
extraordinary virtue. World-Honored One, the true nature of reality is empty. This is what the

Tathagata calls the true nature of reality.

“World-Honored One, having just heard this Sutra, I have no difficulty in believing, comprehending,
and following it. But in the ages to come, in the last five hundred years, if there are sentient beings
who hear this Sutra, believe, comprehend, and follow it, they will be most remarkable beings. Why?
These beings do not abide in the notions of a self, a person, a sentient being, or a life span. Why?
Because a self is not a self. The appearances of a person, a sentient being, and a life span are likewise

illusory. Why? Those who relinquish all appearances and notions are called Buddhas.”

The Buddha said to Subhuti: “So it is, so it is. You should know that if someone who hears the
teaching of this Sutra is neither shocked, frightened, nor disturbed, this person is extremely rare.
And why?

“Subhuti, the Tathagata says that the foremost paramita is not the foremost paramita. Therefore
it is called the foremost paramita. Subhuti, the Tathagata teaches that tolerance paramita is not

tolerance paramita. Therefore it is called tolerance paramita. Why?

“Subhuti, in a former lifetime my body was mutilated by King Kalinga. At that time, I had no
notions of a self, a person, a sentient being, or a life span. Why not? If I had held to the notions of
a self, a person, a sentient being, or a life span, when my body was dismembered limb after limb, I

would have given rise to feelings of resentment and hatred.

“Subhuti, I also recall that for five hundred lifetimes I was a rishi of tolerance. At that time, I was

also free from the notions of a self, a person, a sentient being, or a life span. Therefore, Subhuti,



Bodhisattvas should relinquish all appearances and notions in their resolve to attain unsurpassed
complete enlightenment. They should not give rise to any thought attached to form, sound, smell,
taste, touch, or dharma. They should give rise to a mind without any attachments. Any attachment
of the mind is errant. Therefore the Buddha says that a Bodhisattva should practice charity with
a mind unattached to form. Subhuti, to benefit all sentient beings, a Bodhisattva should practice
charity in this way. The Tathagata teaches that all appearances and notions are not appearances

and notions, and that all sentient beings are not sentient beings.

“Subhuti, what the Tathagata speaks is true, real, and as it is. His words are neither deceptive
nor contradictory. Subhuti, the Truth that the Tathagata has attained is neither real nor unreal.
Subhuti, if a Bodhisattva practices charity with attachments, he is like a person in the dark who
cannot see anything. If a Bodhisattva practices charity without any attachments, he is like a person
under the bright sun with eyes open, seeing all things clearly. “Subhuti, if in a future time there
are good men and women who are able to recite, remember, comprehend, and follow this Sutra, the
Tathagata, with his Buddha-wisdom, will clearly perceive and recognize each one of them as they

all achieve immeasurable and infinite virtues.”
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6.19 The Siitra as the Supreme Vehicle (F&NE2E+hH)

“Subhuti, if a good man or good woman renounces their life for charity in the morning as many
times as there are grains of sand in the Ganghes, and does likewise at noon and in the evening,
continuing thus for immeasurable hundreds of thousands of millions of kalpas; and if someone else
hears this teaching and gives rise to unwavering faith, the merit of the latter would far exceed that
of the former. How much more the merit of those who transcribe, recite, remember, follow, and

explain this Sutra to others!

“In summary, Subhuti, this Sutra carries inconceivable, immeasurable, limitless virtue, and the
Tathagata teaches it for the benefit of the aspirants of the great vehicle, and the aspirants of
the supreme vehicle. The Tathagata will know and see those, who are able to recite, remember,
follow, and widely teach this Sutra to others, as achieving innumerable, immeasurable, limitless, and
inconceivable virtues. They carry on the work of the Tathagata in bringing beings to unsurpassed

complete enlightenment. Why?

“Subhuti, those who are content with inferior teachings are attached to the views of a self, a person,
a sentient being, and a life span. Such people are not able to hear, recite, remember, and explain
this Sutra to others.

“Subhuti, wherever this Stutra is present, all the heavenly and human beings and asuras in all the
worlds should come and make offerings. You should know that its presence is equivalent to a pagoda
that all should venerate and pay homage to, by circumambulating or scattering flowers and incense

around its grounds.”
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6.20 Purification of negative Karma (BE/EEEDFET71)

“Furthermore, Subhuti, if there are good men or women who recite, remember, comprehend, and
follow this Sutra, but are belittled by others, it is because of their previous evil karma, which would

cause them to be reborn in the wretched destinies. But now, by enduring the disparagement of



others, this previous bad karma is eradicated, and they will eventually attain unsurpassed complete

enlightenment.

“Subhuti, I remember that countless kalpas ago, before the time of Dipamkara Buddha, I have
encountered 84,000 billion nayutas of Buddhas, made offerings to, and served all of them without
fail. However, if someone in the Dharma-ending age can recite, remember, comprehend, and follow
this Sutra, this person’s virtue will be one hundred times, even a hundred trillion times greater than
mine when I made offerings to all these Buddhas. In fact, no such comparison either by calculation

or analogy is possible.

“Subhuti, if I fully reveal the virtue attained by good men and good women in the Dharma-ending
age who recite, remember, comprehend, and follow this Sutra, some people, upon hearing it, would
become suspicious, skeptical, even bewildered. Subhuti, you should know that the underlying mean-

ing of this Sutra is inconceivable, and its rewards are also inconceivable.”
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6.21 All Dharmas as Non-Dharmas (RRE&H 25 ++)

Then Subhuti addressed the Buddha, “World-Honored One, if good men and good women resolve
to attain unsurpassed complete enlightenment, how should they abide their mind, and how should
they subdue their thoughts?”

The Buddha said to Subhuti: “Good men and good women who resolve to attain unsurpassed
complete enlightenment should think like this: ‘I will liberate all sentient beings by bringing them
to nirvana.” Yet when all sentient beings have been liberated, not a single sentient being has actually
attained nirvana. Why not? “Subhuti, if Bodhisattvas abide in the notions of a self, a person, a
sentient being, or a life span, they are not Bodhisattvas. Why? Subhuti, there is actually no resolve

for the attainment of unsurpassed complete enlightenment.

“Subhuti, what do you think? When the Tathagata met Dipamkara Buddha, did he obtain anything

in order to realize unsurpassed complete enlightenment?”

“No, World-Honored One. As I understand the meaning of your teaching, when you met Dipamkara

Buddha, there was nothing to obtain for the realization of unsurpassed complete enlightenment.”



The Buddha said, “So it is, Subhuti, so it is. There is indeed nothing that can produce the un-
surpassed complete enlightenment of the Tathagata. Subhuti, if there were something that could
produce the unsurpassed complete enlightenment of the Tathagata, Dipamkara Buddha would not
have foretold, ‘You will attain Buddhahood in the future, with the name Shakyamuni’ It is pre-
cisely because there is actually nothing to be obtained in unsurpassed complete enlightenment that
Dipamkara Buddha foretold, ‘You will attain Buddhahood in the future, with the name Shakyamuni.’
Why? This is because ‘Tathagata’ means ‘all phenomena (dharmas) as they really are.” If someone
says that the Tathagata attained unsurpassed complete enlightenment, Subhuiti, there is in fact,

nothing to attain in the Buddha’s unsurpassed complete enlightenment.

“Subhuti, the unsurpassed complete enlightenment attained by the Tathagata is neither real nor
unreal. Therefore the Tathagata teaches that all dharmas are the Buddha-Dharma. Subhuti, the

so-called ‘all dharmas’ are not dharmas at all. Therefore they are called ‘all dharmas.’
“Subhuti, take the example of a person with an immense, perfect body.”

Subhuti said, “World-Honored One, the person with the immense, perfect body has no such bodys;

therefore it is called an immense, perfect body.”

“Subhuti, so it is with a Bodhisattva. If someone says, ‘I will bring countless sentient beings to
nirvana,” then he is not a Bodhisattva. Why? Subhuti, there is actually no such thing called
a Bodhisattva. Therefore the Buddha says that all phenomena are free from the ideas of a self,
a person, a sentient being, or a life span. Subhuti, if a Bodhisattva says ‘I will transform the
world into a Buddha world,” then he is not a Bodhisattva. Why? The Tathagata teaches that
one who transforms the world is not the one who transforms the world. That is to transform the
world. Subhuti, if a Bodhisattva realizes the Dharma of non-self, the Tathagata says this is a real
Bodhisattva.”
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6.22 Thoughts as intangible (—EEEER2E+/\)

“Subhuti, what do you think? Does the Tathagata have the physical eye?”

“Yes, World-Honored One. The Tathagata has the physical eye.” “Subhuti, what do you think?
Does the Tathagata have the divine eye?”

“Yes, World-Honored One, the Tathagata has the divine eye.” “Subhuti, what do you think? Does
the Tathagata have the wisdom eye?”

“Yes, World-Honored One, the Tathagata has the wisdom eye.” “Subhuti, what do you think? Does
the Tathagata have the Dharma eye?”

“Yes, World-Honored One. The Tathagata has the Dharma eye.” “Subhuti, what do you think?
Does the Tathagata have the Buddha eye?”

“Yes, World-Honored One. The Tathagata has the Buddha eye.” “Subhuti, what do you think?
Does the Buddha consider all the sand in the Ganghes River as sand?”

“Yes, World-Honored One, the Tathagata calls it ‘sand.”” “Subhuti, what do you think? If there
were as many Ganghes Rivers as there are grains of sand in the Ganghes River, and there were a

Buddha world for each grain of sand of all those rivers, would the number of those Buddha worlds
be great?” “Great indeed, World-Honored One.”

The Buddha said to Subhuti: “The Tathagata is fully aware of the thoughts of each sentient being
dwelling in all these Buddha worlds. How is it so? The Tathagata says all these thoughts are not
thoughts. Therefore they are called thoughts. Why, Subhuti? Because past thoughts are intangible,

present thoughts are intangible, and future thoughts are intangible.”
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6.23 ‘No-merit’ as ‘Great Merit’ (ZRBIEDFETN)

“Subhuti, what do you think? If a person fills all the worlds of the trichiliocosm with the seven

jewels and gives them all away in charity, wouldn’t this person’s merit be great?”
“Yes, World-Honored One, this person’s merit from such an act would be extremely great.”

“Subhuti, if this merit were real, the Tathagata would not say that there is great merit. It is because

this merit is non-existent that the Tathagata says that the merit is great.”
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6.24 Transcending physical Attributes (BEEEEMEDE_T)

“Subhuti, what do you think? Can the Buddha be recognized by means of his perfect physical
body?” “No, World-Honored One. The Tathagata cannot be recognized by means of his perfect
physical body. Why? The Tathagata teaches that a perfect physical body is not a perfect physical
body, hence it is called a perfect physical body.” “Subhuti, what do you think? Can the Tathagata be
recognized by means of his perfect attributes?” “No, World-Honored One. The Tathagata cannot be
recognized by means of his perfect attributes. Why? The Tathagata teaches that ‘perfect attributes’

are actually not perfect attributes. Therefore they are called perfect attributes.”
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6.25 There is no Dharma to be taught (JEFRFRER D E _1+—)

“Subhuti, do not think that the Tathagata holds the thought ‘I have something to teach. Do not
even think such a thing. Why not? Whoever says that the Tathagata has a Dharma to teach slanders
the Buddha, because he does not understand my teaching. Subhuti, in teaching the Dharma there is
no Dharma to teach. This is called teaching the Dharma.” Then the wise Venerable Subhuti said to
the Buddha: “World Honored One, will there be sentient beings in the future [during the Dharma
ending age] who will generate faith upon hearing these teachings?” The Buddha said: “Subhuti,
they are neither sentient beings nor non-sentient beings. Why? Subhuti, the Tathagata teaches that
sentient beings, who go through many births, are not sentient beings. Therefore they are called

sentient beings.”
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6.26 ‘No Attainment’ is supreme Enlightenment (A0S 72%_12)

Subhtti said to the Buddha: “World-Honored One, when the Buddha attained unsurpassed complete

enlightenment, was nothing actually attained?”

The Buddha said, “So it is, Subhuti, so it is. As to unsurpassed complete enlightenment, I have not

attained the slightest thing. This is why it is called unsurpassed complete enlightenment.”
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6.27 All Phenomena are equal ((BIMIEZERE_T=)

“Furthermore, Subhiuiti, all dharmas are equal, none is superior or inferior. This is called unsurpassed
complete enlightenment. When one cultivates all good without the notions of a self, a person, a sen-
tient being, or a lifespan, one attains unsurpassed complete enlightenment. Subhuti, the Tathagata

teaches that good is not good, therefore it is good.”
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6.28 The Merits of transmitting this Stutra (f@& &b E _1+M)

“Subhuti, if a person accumulates the seven jewels into mounds equivalent to all Mt. Sumerus in
the worlds of a trichiliocosm and gives them away in charity, and another person recites, remembers,
followed, and teaches this prajna paramita Sutra or even a four-line verse of this Sutra to others,
the merit of the former would not be a hundredth, or even a billionth, of that of the latter. In fact,
the merit of the latter would be so great that no comparison, by calculation or by analogy, could

possibly be made.”
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6.29 No Beings to liberate ({EEFI{EXE_1H)

“Subhuti, what do you think? You should not claim that the Tathagata has the thought, ‘I will
liberate sentient beings.” Subhiuiti, do not have such a thought. Why? There are in fact no sentient
beings for the Tathagata to liberate. If there were sentient beings liberated by the Tathagata, it
would mean that the Tathagata holds the notions of a self, a person, a sentient being, or a life span.
Subhuti, when the Tathagata says ‘I’, there is actually no ‘I Yet ordinary beings think there is a
real ‘I. Subhuti, the Tathagata says that ordinary beings are in fact not ordinary beings. Therefore

they are called ordinary beings.”
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6.30 The Buddha is not to be found in Form or Sound (E&IFHEBFE_
+7X)

“Subhuti, what do you think? Can one discern the Tathagata by means of the thirty-two physical
attributes?”

Subhuti said, “Yes, yes. One can discern the Tathagata by means of the thirty-two physical attrib-

utes.”

The Buddha said, “Subhuti, if one discerns the Tathagata by means of the thirty-two physical

attributes, then a wheel-turning sage king would be a tathagata.”

Subhuti said to the Buddha, “World-Honored One, as I understand the meaning of what you have
said, one should not try to discern the Tathagata by means of the thirty-two physical attributes.”

Then the World-Honored One spoke this verse:

Those who see me in form,

Or seek me through sound,

Are on a mistaken path;

They do not see the Tathagata.
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6.31 Avoiding nihilistic Views (ZEEIER 255 _1++t)

“Subhuti, if you think that the Tathagata attains unsurpassed complete enlightenment without the
perfection of all attributes, then, Subhuti, you should not think this way, because the Tathagata does
not attain unsurpassed complete enlightenment without the perfection of all attributes. Subhuti,
if you resolve to attain unsurpassed complete enlightenment with such a thought, you would be
asserting the extinction of dharmas. You should not think this way. Why? One who resolves to

attain unsurpassed complete enlightenment does not assert the extinction of dharmas.”
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6.32 Bodhisattvas do not accumulate Merits (FZAERE_1T/\)

“Subhuti, if a Bodhisattva gives away enough of the seven jewels to fill as many world systems as
the grains of sand in the Ganghes River, and another Bodhisattva attains the forbearance of the
selfless nature of all phenomena, the virtue of this Bodhisattva would exceed that of the former.

Why? Subhuti, this is because Bodhisattvas do not accumulate merits.”

Subhuti said to the Buddha: “World-Honored One, how is it that Bodhisattvas do not accumulate
merits?” “Subhuti, Bodhisattvas do not cling to the merits they generate. Therefore I say that they

do not accumulate merits.”
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6.33 The One thus gone neither Comes nor Goes (BERFOE_ 1)

“Subhuti, whoever says that the Tathagata (‘One thus gone’) comes, goes, sits, or lies down does
not understand the meaning of my teaching. Why? The One thus gone neither comes nor goes.

Therefore he is called the ‘One thus gone’”
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6.34 The Nature of the World (—&E#HSE=1)

“Subhuti, what do you think? If a good man or good woman takes all the worlds of a trichiliocosm

and crushes them into tiny particles, wouldn’t these particles be numerous?”

“Extremely numerous, World-Honored One. Why? If these tiny particles had real existence, the
Buddha would not call them tiny particles. What does this mean? What the Buddha calls ‘tiny
particles” are not tiny particles. Therefore they are called tiny particles. World-Honored One, that
which the Tathagata calls ‘all the worlds of a trichiliocosm’ are actually not worlds. Therefore they
are called worlds. Why? To the extent that these worlds really exist, they do so as a composite.

The Tathagata teaches that ‘composites’ are not composites. Therefore they are called composites.”

“Subhuti, a composite is actually ineffable, but ordinary beings form attachments to such phenom-

7

ena.
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6.35 Extinction of the Four Views (fIRA&ERE=1+—)

“Subhuti, if someone claims that I teach views of a self, a person, a sentient being, or a life span,

what would you say? Has this person understood the meaning of my teaching?”

“World-Honored One, this person has not understood the meaning of the Tathagata’s teaching.
Why? The World-Honored One explains that views of a self, a person, a sentient being, or a life
span are actually not views of a self, a person, a sentient being, or a life span. Therefore they are

called views of a self, a person, a sentient being, or a life span.”

“Subhuti, one who resolves to attain unsurpassed complete enlightenment should know, perceive,
believe, and understand all dharmas like this, just as they are, without attachment to the attributes
of any dharma. Subhuti, the Tathagata has explained that dharma attributes are not dharma

attributes, therefore they are called dharma attributes.”
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6.36 All Phenomena as Illusory (BB{EIFERFE=11)

“Subhuti, if a person amasses enough of the seven jewels to fill countless worlds and gives them away
in charity, and if a good man or good woman with the Bodhisattva resolve takes as few as a four-line
verse of this Sutra, recites, remembers, follows, and expounds it to others, the latter’s merit would
far exceed that of the former. How should one teach it to others? Without attachment, abiding in

stillness and suchness. Why?

All conditioned phenomena

Are like a dream, an illusion, a bubble, a shadow,
Like dew or a flash of lightning;

As such we should perceive them.

With this the Buddha concluded the Sutra. The elder Subhuti, other Bhiksus, Bhiksunis, Upasakas,
Upasikas, heavenly and human beings, asuras, and other beings of the world, having heard the

Buddha, were all filled with immense joy; they accepted and followed the teaching faithfully.

The Diamond of Perfect Wisdom Sutra [is hence completed].
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6.37 Dedication prayers for the Siitra as a self-contained practice (&[a)

Through the merits of these virtuous actions
May I quickly attain the state of Guru Buddha
And establish all living beings without exception
In that enlightened state.
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May the supreme jewel Bodhicitta,

That has not arisen, arise and grow;

And may that which has arisen not diminish
But increase more and more.
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May the supreme jewel perfect view,
That has not arisen, arise and grow;
And may that which has arisen not diminish

But increase more and more.
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May all the pain of every sentient being
Who sees me or hears me,

Who thinks of me or touches me,

Be pacified.
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Just like the earth and space itself
And all the other mighty elements—
For boundless multitudes of beings
May I always be the ground of life,

the source of varied sustenance.
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As long as space endures,

As long as sentient beings remain,
Until then may I too abide,

To dispel the suffering of all beings.
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And thus perfect, pure compassionate gurus,

I seek your blessings that all karmic debts,

obstacles, and suffering of mother beings

May without exception ripen upon me right now,

And that I may give my happiness and virtue to others
And, thereby, invest all beings in bliss.
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Just as the heroic Manjusri, and likewise Samantabhadra

Realized [phenomena] just as they are,

So I, too, dedicate all these virtues

That I may follow suit and train in the footsteps of all of these [great beings].
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Since this [manner of] dedication has been extolled

By all victors of the three times

This root of my virtue, in its entirety,

I dedicate wholeheartedly, so that [all beings might] perform worthy deeds.
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7 Long life Prayer to Khen Rinpoche Geshe Gyalten
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With a face that has the hue of a red lotus, you encompass all conquerors
Life Amitabha, please bestow the siddhi of life.

May the lotus feet of the friend who teaches the correct path to supreme liberation

Remain stable like the vajra.

May the virtuous friend who steadily proclaims the foundation of correct view free from extremes
And acts from the sphere of the precious supreme conduct of Bodhicitta
with the layers of the four means of gathering disciples standing high

always remain stable like the supreme Mount Meru.

The lotus garden of the stainless tradition of the Conquerors’ teachings (=Guyalten)
The friend who provides nourishment for all reincarnating beings in the three worlds
The jewel of the sky, the virtuous friend who pleases many scholars—

May his enlightened activities always shine like the profusion of light.

Through the power of the inconceivable blessings of the Conquerors and theirs sons,
The truth of the infallible dependent arising,
And the might of my pure special intention,

May all my prayers be easily fulfilled.



8 Aspirations for H.E. Choden Rinpoche Tenzin Gyalten
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Students are encouraged to continuously make aspiration and dedication prayers for the long and
stable life of HiIs EMINENCE CHODEN RINPOCHE TENZIN GYALTEN, to pray for a joyful upbringing
and a rearing free from obstacles to health, well-being, education—in particular as pertains to spiritual
matters—and to continuously pray for a seamless, complete and unfettered continuation of the
vast and inconceivable legacy and dharma activities of the previous incarnation of this blessed and

inconceivable lineage by our precious current incarnation, YANGSI RINPOCHE TENZIN GYALTEN.



9 Final dedication prayers

9.1 General dedication for the flourishing of the Dharma and the well-
being of all beings

Just as the heroic Manjusri, and likewise Samantabhadra
Realized [phenomena) just as they are,
So I, too, dedicate all these virtues

That I may follow suit and train in the footsteps of all of these [great beings].

Since this [manner of] dedication has been extolled
By all victors of the three times
This root of my virtue, in its entirety,

I dedicate wholeheartedly, so that [all beings might] perform worthy deeds.

May the various aspects of practice of Dharma of
The king of Dharma, Tsongkhapa flourish.
May the signs of adverse conditions be pacified

And may all conducive conditions be complete.

9.2 Extensive Lamrim Dedication Prayer

From my two collections, vast as space, that I have amassed
From working with effort at this practice for a great length of time,
May I become a chief leading Buddha for all those

Whose mind’s wisdom-eye is blinded by ignorance.

Even if I do not reach this state, may I be held

In your loving compassion for all lives, Manjusri,

May I find the best of complete graded paths of the teachings,
And may I please all the Buddhas by my practice.

Using skillful means drawn by the strong force of compassion,
May I clear the darkness from the minds of all beings

With the points of the path as I have discerned them,

May I uphold the Buddha’s teachings for a very long time.

With my heart going out with great compassion
In whatever direction the most precious teachings
Have not yet spread, or once spread have declined,

May I reveal this treasure of happiness and aid.



May the minds of those who wish for liberation be granted bounteous peace
And the Buddha’s deeds be nourished for a long time
By this graded path to enlightenment completed

Due to the wondrous virtuous conduct of the Buddhas and their children.

May all humans and nonhuman beings who eliminate adversity
And create conducive conditions for practicing the excellent paths
Never be parted in any of their lives

From the purest path praised by the Buddhas.

Whenever someone strives to act
In accordance with the virtuos Mahayana practices in ten points,
May he always be assisted by the mighty ones,

And may oceans of prosperity spread everywhere.

9.3 Verses of Auspiciousness

Without effort and hardship,

[As if granted by the] wish-fulfilling jewel and the wish-granting tree
May sentient beings’ wishes be fulfilled,

And their wishes of prosperity be granted.

Let auspiciousness prevail always, day and night;
Let auspiciousness prevail, whether it be day;
Let auspiciousness prevail, whether it be night;

Let the auspiciousness of the Three Jewels prevail.

9.4 Migtsema-prayer
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Avalokitesvara, treasure of referenceless compassion,

Manjusri, master of flawless wisdom,

Vajrapani, subduer of the host of maras

Tsongkhapa, crown jewel amongst the sages of the land of snow—

Losang Drakpa, I make requests at your feet.



Endnotes provided by the editors

!The meaning of this offering mantra is: “Oh Jewel amongst Gurus, I issue forth this mandala”.

2The Buddha is likened to a horse that is divine inasmuch as that it carries its rider to a destination beyond
suffering; the horse is sagacious since it is able to carry its rider to that destination on its own accord, without
needing any guidance from the side of the rider. As for the simile of an elephant, it is a great ‘mount’ or ‘vehicle’
since, infused by the great compassion of a fully enlightened Buddha, it can carry the burden of striving for the benefit

of all sentient beings in a manner that no ordinary ‘elephant’—such as the sravakas and pratyekaBuddhas—can.

3 According to the two-fold scheme dividing the kayas into form-body and dharmakaya, the form-body comprises

the gross form body (nirmanakaya) and the subtle form body (sambhogakaya).

41t goes without saying that prescripted medicine containing alcohol or other substances, if administered to counter

a diagnosed condition, should of course be taken also during the period one strives to keep the Sojong-vows.

5Note that there are at least two transmissions of the Sakyamuni-Buddha Mantra; the one given here accords
to Sanskrit grammatical conventions that literally translate as: “Om, O Sage, O Sage, to the Great Sage, Svaha.
The grammatically less standardized rendition is “Om Muni Muni maha-muniye svaha”. “Tad yatha”, meaning “As

follows:” does not form part of the mantra proper.

6Marcia Parrish, speaking for all students, requested H.E. Chéden Rinpoché to compose this long life prayer. H.E.
Chéden Rinpoché composed this prayer on the auspicious day of Sakadawa, on April 15, 2014, at the AV retreat

center, in San Jose, USA.
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